A MDRPHOLOGICAL STUDY OF TTRAYAT FOLKTALRS
YUKTHIRO YAMADA
Koehl University
Japan

1, PURPOSE

The central theme of my paper 1s to analyze same of the Itbayat
folktales fram the structural polnt of view., I shall attempt to
demonstrate that thel folktale is a structured means of commmication
as is language, and that there may be a certain pattern of folktales

favored by 2 people, a pattemn Which may reflect their world view.

2. LANGUAGE AND FQI..K’I‘AIES |
Before we malg;ze the folktales, I would like to examine the
structuré of~the follgwing three different sentences:
(é) The mmkey cheated the turtle, _ ‘
*It is clear from its syntactic reiat;.m that the meaning of the
sentence 1s: the monkey is the subject wiio cheats and the turtle
is the chiect who is cheated. '
(b) ‘e chicken cheated the turtle.
(¢) The deer cheatad the turtle. |
In Sentences (b) and (c),."chiden' and 'deer' are used in place
of 'monkey' of Sentence (a), but the function of 'chitlen' and ‘'deer!
is_the same as that of 'moniey', i.,e, SUBJECT, which occurs in the
initial positia{ of the sentence. )

Suppose we use 'carabao' or 'Pedro’ in place of 'turtlée' of
Sentence (a). The syntactic funmction of these 1s again the same as
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that of 'twrtle', i.e. OBJECT, which occurs in the final pesiticn
of the sentence.

Words like 'killed' and 'loved' may be placed instead of ‘cheated*
without changing the function of '_cheated' s 1.e. VERB, which occurs
between the subject and the object.

All the three sentences abhove enjov the same structural pattern:
S-V=0; The items (S, V, O) are significant w units, while the

specific items, "moniay' (s,), "chicken! (sz), and "deer’ (33) for the

1
subject position; "turtiet (01), 'carabao! (02), and 'Pedro! (03) for
the object position; 'cheated' (vy), 'ldlled' (v3), and ‘'loved’ (v3)

for the verb position are - 21l individually different etic units.

Fmic: 75 + v + o/ Pattern

Etic =51 vy oy Sentence (a)
F2 Vs : 02] Sertence (b)
455 V3 03 Sentence (c)

Folktales are, unlike the individual sentences, camosed of seve-
ral or mure sentences, and consequently, of a series of events which
constitute a whole, If we regard the three sentences above as three
different stories, then S will e an emlic event unit, i.e. a motifere.
The motifeme (S) is a funtional unit abstracted from various etic
events {sl, So, 33) which may well be designated as allamotlfs. The
functional unlts V and C are also motifemes which have their allomotifs:

Vs Vos v3 and ;5 Oy Oy respectivwely.




Emic: /S + e o/ -Pattem
Etic: =8y V3 01 Story (a)
e \s e o Story (b)
2 2 e
83 v3 03 Storv (c)

The motifemes S, V, 0, are in a syntactic relation, while allo-
motifs of S (545 55 3) for instance, are in a paradigmatic relatio.
The substitution among allomotifs therefore will not affect the function
of the motifere S. A motifemic structure is the meaning of a folktale

to the people of a culture.

3. DIFTEFENT STORIES WITHE AN TDENTICAL STRUCIURE
I will 1]lustrate nyv paint by presenting four folktales chosen’
at random from same ocne hundred stories so far q:ollected. . (Pefer to

the sarple texts in the appendix.)

SMPLE TEXT 1: - Yasyen

When you read Sample Text 1, you will notice the following events:
Yagyen wzoted to marry, he found a beautiful girl and rrooed her, she
gave him an assigrzent,, i.e. to sort out thre com grains "from the sand" in
the required space of time, he turned to numerous birds for help, the
beautiﬁzlg; -1 found the job finished, and she married Yaayen.

We can pick out some significant events out of the many bt
h@pemd in this story: Yaayen wanted a wife (WANT), the girl glves
o assigments (TASK), vhich was completed (ACCOMPLISHIENT), and
Yaa;.ren married her (SATISFACTION). The structure of the étory can,
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trerefore, be illustrated as in the followine.

WANT

TASK
~ACCOMPLISIBENT

SSATISFACTION '

Tnis structure looks like that of a matrix sentence which includes

an erbedded sentence as & modifier. That is ,'tl'ie whole stony that 1is

composed of a series of events is nor reduced to a single complex

b

sentence,

(STBIECT) Yaayen

(SUBJECT) Yaayen
Fmbedded sentance [
(PREDICATE) solved the task

PREDICATF) married the beautiful eirl.

SAMPLE TEXT 2: Anpanay

The events of Sample Text 2 are: the f'.atlier ate ms children
whenever his wife gave birth (¥ANT), the mother had to nrotect the
oaby fram the father (TASK), she put the baby in a cave in the rural
cliffs by the shore, the father found the place and told the girl to

harg down her golden hair to take her food, but she found the father

holding on to the end of her golden hailr and coming upward toer, she

cub her halr, and the father fell dom into the sea and died (ACCOM-
PLISHMENT), and the mother and the girl enjoved their reunion

(SATTSTACTTON).
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We find again the same motifemic structure as Sample Text 1:
a matrix (WANT)-(SATTSFACTION) which contains an embedded (TASK)-
(ACCOMPLISHENT),

SAMPLE TEXT 3: Haxok who wastaken by an anito

- To outlire Sample Text 3: the amnt Sent Haxok down to the valley
to get water but Haxck was taken by the anito (WANT), the aunt went to
look for Haxok, another anito came and instructed her to slaughter a
head of pir (TASK) which was not effective, so the anito gave her ano-
ther instruction, that is, to get a white orchid which is called haxok
and go to the cave and ask to open its mouth (TASK), the mouth opened
(ACCOMPLISHMENT) and. the first anito who *tock Haxok soan died and all
the bones of the first anito chenged into gold, so the aunt and Haxok
lead a happy and wealthy life (SATISFACTION).

o o= il & struskire LIBERE S & thwe of Saple Texts

1 and 2. : y

SAMPLE TEXT 4: Podaalan
The following is the outline of the story. Mother always gave
untasty food to Podaalan and Podaalan felt discriminated against
(!«[ﬁ.}&‘). ‘.He wanted to escape the m_altreatmntl (TASK), and declded to
stay out in the f:!.eld.v Having offared a sacrifice (ACCOMPLISHMENT),
Podaalan's want was most probably fulfilled (SATTSFACTTON).
. The motifemic structure of the story is the same as those of

Sample Texts 1, 2, and 3.,
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The characters, events, and thelr results in Sanple Texts 1, 2,
3, and 4 are different, and therefore, these stories seem campletely
different in thelr appearance. Yet the \mtif‘emic_ structure of the
stories is the same: a mospix Structure (WANT)-(SATISFACTION) plus an
embedded structure (TASK)—(ACCDEMISIEW). Besides the stories
examined above, there are many more stories which have the same structure.
3¢ mav therefore be said that thizis the favorite pattern of folktales
~among the Ithszyat. .

. The theme of child-discrimination as in Semple Text U above is most
popular and on everybodv's lips, S:Lneé it is a very popular theme, I
sssume that the stordes of fhe th-re may be the expression of thoughts
of the Itbayat people. It 1s therefore worthwhile to examine more

stories of this thz=2, i.e. discrimination, in a more detailed wav.

4, STORIFS COF DISCRIMINATICON

The stories of discriminstion appear to be both similar to and
yet diffe.ent frem one another. They are 'similar' in that almost 211
discrimination stories in ny collection include the giving of cheap
food to the diseriminated, the chore of feeding the goats, thé loss of
the hurtufeellir-rg of the diseriminated main character, goat-dividing,
and so on. They are 'different! in that all the stories show scme
differences in th= naming of the main character, the way the discri-
minated gets lost, the branching or develcopment of embedded smaller
stories, and so on. I would like to add three more stories of discri-

mination,




_ SAYPIE TIXT 5: Podaslen and Camsram _

The story goes: The mother hated Podazlen and always gave him
goor lunch, he felt sorry for himself, not satisfied with the treatment
he was getting (WANT), {he thought of getting rid of this discrimi-
nation (TASK)}, but he struck himself at the stomach with Ris om ax
wI'ﬂ.]__e Ehopping down trees in the field. He died and was buried. Poda-
alan after death still s.aw Gomaram who was in the world of living
persans, Gomaram broke a promise with Podazlan that Gomaram vill rob
tell their mother shout their seeing each other in the field, and
because of this viclation Podsalan divided theim goats and went into
thel sea with his share of goats (ACCOMPLISHVENT), and finally Podaa-
lan was relleved of the hurt-feeling he suffered from the diserimi-
nation (SATISFACTION).

The motifemic structure of the story is the sare as in the stories

introduced sbhove.:

. SAMPIE TEAT €% Valmang and Oraven

The mein character is Orayen who was treated differently by his
mother and felt discriminated against (WANT). Fe decided that he
would leave hare to avert the maltreatment (TASK), he was swallowed
by a his fish, Vamang saw again Orayen in the state of anito when
she fed their goats. (‘raven gave instructions to Valmeng so that the
father could catch the big fish, cut it open and pour the medicine
his baies. He became a-live person again, 1I;he mother was punished and

the discriminatian was teMed (ACCOMPLISHMENT) . -'Ihegf lived a
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hapny life (SATISFACTION).

SAMPIE TEXT 7: Podaalan and Orayen

The story is as follows. The disariminated is Podaalan who was
given only left-over food for his lunch (WANT), He left Orayen and
: headed towards the sea t'o avoid his rﬁc;ther's maltreatment (TASK).
Orayen saw him again early in the mming when he who was ncm‘anito,
camé to feed goats in the field. They divided their coats and Orayen
guided Podsalen and his wife to her place and they had a farewell meal
(ACCOMPLISHVYENT'). 'Ilaenzéodaalarl, the anito, invited Orayen to their
residence where they- were leading a married life (&ATiS?ACPION).

As we have seen, the s‘cmc‘;ur’e of the staries of discrimination
is identiéal: the subordinate structure (TASK)-(ACCOMPLISHMENT) is
erbedded in the main strucutre (WANT)-(SATT 'FACTION). The actual items
in the camplex structure may vary from story to story, but theiri
Punctias In the structure remain the same.

If you reduce the whole content of each story of discrimination
to a single camlex sentence, you will get the following andyou can
see more clearly the syntactic and paradigmatic relations of the items

in the structure.
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(SUBJECT)
(Semple Text 4) Podaslan,
(Sarple Text 5) _4Podaalan, :
(Sarple Text &) | !Orayen, § (maltreated in the village),
. (Sample Text 7) idljodaalan, -

(SUBJECT)
-{Podaalan

crentenc

+on § Pode2lan
WCNAMother
Podaalan

(PREDICATE)

gl todc slaughtered goats
@ - took his goats
' was punished (in the

took his goats field)

Main sentence

(PREDICATE) _
ttained satisfactions

attained satisfaction\ (in the sea/
attained satisfaction village).
ttained satisfactiond

v
- g

Tt 1s interestirg to note that the anith, the transform of the
main character, can go to the eternal immortal world, that is, the
deoths of the séa, only when it is offered an animal sacrifice, and
that the anito may return to verson only when it is offered a humen
sacrifice. Consequently the animal sacrifice and the human sacrifice
are in corplementary distribution, and the phenamens of transforming
to fish and the returning to person are also In comlementary alstri-
bution. |

The interpretation that the main character transform to fish
at the final stage as shovn in Table 1 must be taken with some
reservation since there are no straight forwerd descriptiors concerming

the habitent in the world under the sea. It is true, however, that
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PATTERN EVENT MATN | TRANSFORM | HABTTAT
CHARACTER (MC) OF MC OF' MC
~UIANT . discriminastion person aliwe village
(kanen food) (taro) (mavihay ) (hil1)
“TASK | | S it e o Mg B 4
5 =0 _ sacrifice departed soul | dead wilderess
£ =y _ (kadint goat ) (ardito) (naliman) - (takey)
.n.n H L ACCOMPLISHMINT : g ey, te sed e
_ non-discrimnation fish ? blessed sea
* SATTSFACTTON (sovot felicity) : (among) (maradinep ) | (hawa)

Takle 1. 'odel of the story of diserimination




the main character goes taward the sea when he is finally satisfied.
Table 1 is a structural renresentation of a complex but single
1life course of a person .1n' the stev of disarimination and it may be

expressed by a complex seritence as in the following,

PERSON (tawo) who is
ALTVE ( mavihay) and the habitant of
VILLAGE (hili), when he feels invidious
DISCRIMINATION (kanen), transform to '
DEPARTED SOUL (&xiito) who is
DEAD ('raij;nﬁn) and the habitant of
_ WILDERNESS (takey), and when he (now anito) takes
__ SACRIFICE (kadif); transforms to
- FISE (among) who is A
BLESSED (maradinep) and the habitant of
SEA (hawa), which leads to the

NON-DISCRTUIINETION (sovot).

5. COSMOLOGY OF THE TTRAYAT

The structure of the stories of discrimination as sunnaﬂzéd in
Table 1 'éeens te be the fundamental life principles or cosmology of
the Ttbayat veople who have cherished and handed dovm those folktales
 from generation to generation.
A person is thought to be destined to die and becames an anito

which warders about in the wildemess or field. The departed soul
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anito wanders in the field bécause the person dies with some worldly desires °
left unsolved or wnsatisfied and therefore he can not yet rest in peace.
Until the timel'these worié_'ly desires are satlsfled, the anito remains
in the wildemess which surrounds- the village of the livjng people and
affects or contmls them in such a way that it actuallv prescribes the
way of daily life for the pecsple. The anito glves instructions to the
pecple through such means as dreams , diseases, accidents, calamities,
mysteries, or nractical jokes, The healér'(_mﬂ_ihg) or the massaper
(mangaptos)is supposed to Interpret these happeninps and give peorle
appropriate instructions, so that the znito may be propitiated,

It 1s true that people are scared of the enito, but they same-
times take advantage of 1t particularly when they go hunting, fishine, or
clearing the forests for farming. It is, however, the people's fund-
amental attitude that they try to avoid the. anito and hape it will not

return to them apain,

I would like to call vour attention now to the position of the
anito in the world view of the Itbayat people. The anito is the being
. which i1s still lingering over the human world because of the ursolved
worldly desires and vet is doamed to final death, narely, the world of

perpetuity or eternity.

The anito therefore is ambivalent facing both the mortal world snd
the inmortal one. The world of the anito may then be regarded as the over—
lapping area that is common to both worlde. It is in this area of ambi-

valensg that the Ithavat people practice taboos.
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Table 2 illustrates the various aspects of the life of the people
under the three categories: the mortal world, the ambivalent world, and

the immortal world,

T The mnalysis above of the wnderstanding of the world of the Itbayat
presupposes that the three divisions of their cosmological world are
static, static in the sense that the three worlds simply exist there as

it!Ey‘ aIe.

Itbavat Island surrounded by Drecip:ltous cliffs is referred to as
a boat (gv_@_g) Then the whole cosmological picture tums to be gynamic, ~
.It; seems that the people regard the northemn tip é;f the island as morong
i[bow) and the s_oﬁthem end as odl (stem)-. The résidents in the village *
inland are.' rowﬂng the boat with: oars. Me of the om extends to the
east coast'and the other to the west coast where theré are ports, the
outlets of the island towards the cutside world of new information. The
fnitos, habitants in the field, ‘are the pilots and crew who roam in the
field and puide the course of life of the people in the village, The
rowers (human beings) obe_v'. the demds of the pilm‘:'s (anitos) to give
satisfaetion to the anitos, that is by offering a sacrifice. Being
satisfied, the anitos release themselves fram the worldly dessies s
depart for the f'ma.l destinatlm, the warld of eternity, Jalemag, in
the depths of the sea. '

This is the cosmolop'v of the Itba‘,rat people.

Lt




- DIVISION OF

AMBIVALENT WORLD

GEOGRAPHI CAT,
POINT

xosong (valley, mortar)

tokon (mountain/high point)

MORTAL WORLD " }* TMMORTAL WORLD
* WORLD : ;
SPACT il (village) taley (wildemess/field) 4y ‘o -
DIVISION : ; hawa (sea)
SYMBOLIC Mayan (name of village) Karovooban (name of mountein)Jalemag (country
PLACE NAVE

under mmmu

raxem (hottcom)
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HOUSE kavaxayen (houses) kaaxasan (forests) kaayoyan (depths)
1. 3 HABITANT Tawo (person) anite (cdeparted soul) among (figh)?
5 _
@ | STATE oR mavihay (1ife) naliman (death) maradinep (rest in
& "EING _ peace)
VMOVETENT omoll (go to village) somi'bo (ro to fleld) somo 'neb (dive into
€ sea)
E PRESENCE miyan (be in village) | mi'san (stay in field) 9 /
EEIN | .
mm _%ommﬁaﬁa?w chirif (language) laagen (taboo) a'dep (sllence)
Es N : :

. Table 2. Cosmology of the H.mwm,wm&




6. CONCITISION

We have examined the structure of same Tthayat folktales and the
world view of the people. I believe that our examination has brought to
light two points: (1) the favorite motifemic structure of the Ttbayat -

- folktales is that of VANT=-SATISFACTION, although their actual features are

seemingly quite diff_ei"ent from one story to another, and (2) the struc-
ture of motifemes of the folktales is the reflectim of the cosmologv of
the Itbayat people,

I acknowledge lastly two works which are convenient for ready
réference for the present essa;s;f: Tiegamt , Yoshihiko (1982): Kotcba no

Sigaku (Poetics of Language) (Tokyo), and Dundes, Allan (1964): The

Morphology of North Amerdcan Indian Folktales (Felsinkd).




APPENDIX

- Teofila Capal
SAMPIE TEXT 1: Yaayen ‘ May, 1977

Once there were children in Karovocban, and they went to different
places to look for thelr spouses. ILater they were able to find their
spouses in this certain tom. Kamﬁooban is as far as Ribosed. One of
them found a beautiful girl whom he liked. o

Yaayen, the man, said that he would like to marry her, T den't like
to be your ﬁfe, because-it is not yet in my mind", sald the g'irl 'Iherr'a'x
thousht of a way to'make her marry him. - The pirl tried to maks it 4 Ffiadlt
for him, She sald; "You may marrv me, but I have something for vou to do
first", "So, you come here again tamorrow", said the girl. What the
-girl did was to get much sand and mix it wi‘i:h plenty of‘ cormn grains, and
vhen she finished that, the man arrived the following day, and asked, "what do

you want?" "Serarate the-eorm from the sand.” ‘Half of thelr holisecwas

T1lled with the mixture. "Separate that aqulckl¥ becauss iFf 1t fakes £56

leng, T will not marry you," sald she. "Yes, I will try," sald the man.

There were many birds which were all his friends. _VWhen he’ looked *
ab-the rcom and sand, “it was.clear that he could not ‘separate them on tire.
So he sald, ™y birds, vou get together here and separste this in a short
time," '

They arrived enmasse with their flapping sound clouding up the skv.
"Ch, Jesus, you separate and you place there what vou have separated"”, he
sald. In a short time, they finished separating them by pecking, because
there were many birds, When the girl saw that, she was reluctant to marry,

but could not de anything because of the condition she set herself. "All

right, I have finished separating it, so vhat would vou say?", he asked.
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"Mell, wailt a minute for I am still going to thinki" said she. ‘But it
was useless for her to think of somt?ﬁng else because there was the con-
dition vhich was still effective; She finally consented to the agree-
ment and he went to the parents to consult on what was the best thing to

do. Later, it was decided and thev married and stayed together in the house,

SAMPIE TEXT 2: Anpanay Dominga C, Iriful
. May, 1977

Once Anpanay had twelve children, but every time they were bom he
ate them, Because the mother felt sarry that the children vere eaten as
they were born, she went to look for a cave that was facing the sea, and
she finally fond one that faced toward the sea where there was clean and
shallow water. Then she went to the cave and delivered her child there,
and she went back to the vlllage because she f‘ea;ted that :flnpa'xao; might get
to know the place where -she usually went.. The newly borm child was a}me
near the seashore and everyday thé mother came to feéd the baby. -

* When the child was grom up to be a lady, she was named Olagwan be-
cause she had beautiful braided golden hair,

When Mother cooked food, she used to separate the better portion from
their food and placed it under a banaa leaf. When she went to the cave in the
field- she took the best f'ood-_to Olaawan. She went to the cawve anri sald,
"Hair of Olaswan, come down for -vour food." And theh she, "Tlaawm,
brought™down her hair ‘and it produced the clink smnd of goid

Mother did this for a menth. Anpa'zay was always wa’rchine- her because
she was choosing the best cocked food and took it with her to the field.
"Where is she delivering our best food?" he wondered. Anpanay followed
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her, The mother arrived and said, "Halr of Olaswan s come down for your
food", and Olazwan brought down her halr and the gold sounded 'clink!,
- Mother tied wp the food with her hair and then Olsawan pulled it wp.

The following day, Anpanay got sore cooked food and went to the
field (cave) in the morning and said, "Hair of Olaawan, come down for yvour
food". The father said it three time, but she did not let ro her hair down.
At the fourth time, she let go dovm her bfaided hair, but Olaawan was sur-
prised to find that it was heavy for the father was holding on to it climbing
w toward her. She cut at the middle of her hair and the father fell into the
sea, |

When the mother arrived, she sald, "Halr of Olaswan, come down for
your food". "It can not reach you, because I cut it for my father was
camng upwards to me. I cut it and he fell directly into the sea', said .
Olaawan, "We have never expected this. So I'11 go wp =nd get you.” Then
the mother clinbed up the rocky place to get her, and they went togmether to the
field and went together back to the village. Their reunion was very good in
their house without fearing anybody.

SAMPIE TEXT 37 Haxok who was taken by an anito Raymunda Camacho
June, 1977 -

The glrl was named haick (orchld) because haxok was< uSed-inrperénading
her whowas taketi by the anito. The aunt kert her only for a short perdcd.:
When she grew bigger and she was sbout the gize of the child, - she
could carry a coconut-shell container f‘or half a gallen of watew, She went
to the place called Varit to fetch water, because her house nras at the top

of Karovooban.




TH
"YO-I:I‘.:;EO &id- f‘étch wate-f,l"x saﬁ.d the. aL‘ll;Lt, and ‘slshe' mnt to. fet'ch_ wa_;:ell" at
Varit in the valley. Then, she went upward returning to her villa;é:e,‘énd
the string of the contalner was cut. It rolled downward, and the child
followed it. She cried because she could not catch it.

ihile she vas crying, what T call kangdetan (anito) immedlately saw
her and said, "Why are you crving, ]f'm here”. '"Because the string of-nw
waterh-cmtajner was cut." "You came to Ty place. Tet's po', he said.

The child ag:zeed and they went to a cave in Pemq,engnevan. "Wou rnay know it, but
I dcn t know where it ig M .ﬂnd thev went there and stayed -there.l The
amt who was taking care of her never lmew fh:Ls, '

Anotoer kenglebm, it ts “ifkte theorien of hers' it el pho
“bably an anito, went to her ant and said, "Can vou not find the chilg?*

Mo "Then, ki1l your pig and prepare z share for the amito," This share,
as you may know,is made of blood and fat that are pla:m],v boiled, You
dor:'t chop but gimply slice 41;

"You take it," said the Kangd_etm; "Take it becatse voi will use it for
persuading the Kangdetan of the cave, so that he will open the cave.” The
ant tock 1t to the cave but there was notﬁ:'nr:, and she could not open it,

Af‘ber a while the i’mpﬂetan care and saidy. "Yoﬁ get the flower of
a haxok, the white orchid. Take it thére and sav 'Here is samething for
you, so open the cave'", said he,

It was a marvel, It w:as opened and the c‘ﬁl& who had been talen br-the
anito was already big, for he had fed her. Later m, the e who took her
‘(and not the ane who talked with the amnt) Sald "I yill stay here.

You care often to see me, And when you see me facing the nori:h, I am
still alive", said he, "And when I face the west, you come to '-")Powe and

get my bones, because they will be clinking gold".
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It was tr'lee. Ihe child cbeyed what she was told and she was ablé to
get the bones, Ihat-“(goid,t;ée,a]m their (her awt and hersel?) means of
livelihoed, And tiﬁié 1s all of the story relsted to me by your late awnt,
Aplakaati, | i -

SAMPLE TEXT 4: Podaalan = ' Juana T. Gordo
February, 1971

Once there ‘were_ a moﬁiér and a father who had two children, a boy and -
a girl. Everyday they went to give their poats leaves of trees as their
food. The parents discriminated between their children's lunch: rice was
for the glrl and untasty yam Tor the Bov, Because the-Brether resented
this Jind 6f treatment, he felt hurt. Since he felt hurt, he dld not like'
to accczrpany his sister' back to thelr father shd mother, He remained in
the fMeld, : |

For three days the girl went to the place where their goats were but
eveg',v time she arrived there, her brother had finished glvine food to the goats
nd swept the floor of the goat-pen mery clean, She retirmed to the village
and teld this to her mother. '"You see where he is and ask what he did not
like", said the mother, "I did not see him in person but I saw only what
he had done," ansx;rered the sister.

On the third dav, she saw her brother, and he said to her, "You go back

to our mother and Tt11 not go with you because they diseriminate between us.

As the girl was locking at the bof who was tuming his back and going awsv,
the girl cried, "Shall we still see each other again? He replied "We mav
see each other yet,but later.” Seeing him leaving, the girl went back to

the village and reported what had happened to her mother.




The next day, the father said, "Let's go and ki1l one of his goats
- for his share." So they killed one, After killing, they just left it in Ithe
field without eating it, The following day, they went to see the goat they had
killed and found there was nothing there. They did not AL 4t wal

eaten by dogs or by the owner of the goat.

SAMPIE TEXT 5: Podaalan and Gomaram Daminga C, Iriful
; May, 3977

Once there were childrer Podaslan and Gomaram. Thelr mother treated
them differently. She gave Podaalan sweet potato for his lunch and she gave
Gomaram vam for her lunch., They went to cut trees, and Gomaram sald that
she was given fried pork for her lunch, and Podadlan was riven roasted mushrooms
for viand., "You come here , brother, and let us eat together”, sald she.

"No, I won't po with you, and you eat there because that was slven to you as
linch by our mother and I will eat what our mother has given re for ny lunch',
said he. They ate, and after eating, they smoked. After smoking, they

went to cut trees again. ' : e

For the first time Podaalan stroke his ax, it slipped off the handle
and struck his leftside and on his stomach. Uhen the sister saw 1it, she
tokk off her clothes and tried it around his stomach so that blood would not
come 6ut. They went to the village and when they arrived at the village,
he died. Thev buried him and Gomaram was sorry for her brother.

They had many goats near the seashore. ™ou coock lunch for me, Mother,
becadse I'1l go and 'see if our goats and those of Podaalan are still alive," said
she. The mother asked her,' “why do vou go there, . he micht scare you?"

"I am not afraid of Podaalan," said she and then went out. When she zrrived
there, the goats had just been fed with plenty of hay. "Who on earth is

——
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kind to me to come and feed our goats?- ' she sald to hsrself. For three
days, thev had been fed with plenty of hay when-Goméram arrived. She sald,
"I'1l stay here," /nd she said to her mother, "Please cock saething for'
my lunch, Mother, and don't expect me for supper. I'1l stay in the field
tonight, because I can not see cne_of the two goats of ours and Podaalan's
which have big homs, I have to look for it." "Don't stay in the field
for he will scare you", sald Mother, "I'mnot afraid of Podaalan", said she.

Then she went to stay in the field and &t twilight she 1ifted the hay and
inserted herself in 1t and went to sleep, When it was tllight (in the
moming) she heard elaborate whistling, She was prepared for this occasion.
Then Podaalan arrived and put dom his hay, when Gomaram stood w and said,
"I have puessed that I have a corpanion in feeding our goats. Please let us
be together and talk in a comfortable way", she said. "Yes, even ntil you
die we will remain and see éach other here in the place where we have goats,
but there is one cordition,that you should not tell sbout me to our mother,
If you should tell sbout me, that will be the end of our seeing each other,"
sald Podaalan. So they were seeing each other when they came to feed
their goats there,

The mother was wonderding why her daughter always got plenty of food.
"Who are you giving food and why do you stay where the goats are?” asked
the nother.i "Because I often see Podaalan,™ "So, you can still see him?"
asked the mother. She answered, "Yes, I still see him at the place where ouz
goats are," Podazlan already knew this. YNow, fomaram, vou have told about
re to our mother, and therefore let us divide our goats, and that will be
the end of your seeing me and this is the last time for me to see you too.

We shall now divide our goats," said Podaalan.
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Then Podaalan placed down a pole across their goats, and the goats
for Gomaram were facing the east and the goats for Podaalan were facing
the seashore. '"Now, we leave you, and this will be the Iast time we see
each other." "You go r_ww," said he to his goats.l And they went to the
sea =nd their feet did not sink in the sea, and she also went but they had
already left. She gaid, "Podaalan, shall we see each other .az;_:ajn?" Meiwill
see each cther, but much later (far in the future)", he sald and the

Gomaram got her goats. This is the end.

SAMPIE TEXT 6: Valmang and Orayen Sandalo Salengua
el o March, 1967

Onece upor: a time there lived a men and wife who had children. The
children were called Oraven and Vaknang. Everyday their parents went to
work. FEvery time the husband arrived, he asked his wife where Orayen was,
and the wife simply said, "Mé;y’oe he is just around playing with his friends.”
Every time their father left their house for work, the wife treated their
son and daughter so differentlv in everything especially in food, clothes,
toys, and everything else. When sl‘ie left them alme in their house or
to their neighbors, she gave Vaknang rice for food -(lunch) and she gave
Orayen some sort of pig;—f‘ood. But vhen they were alme (brother and
sister) and when the mother did not see, Vakmang usually shared her rice
food with her brother Orayen for she pitied him verv much, but her
brother refused evervthing that was offered to him " because he feared
that their mother would get anpry. Orayen told Vaknang, "You eat whatever
is given to you as-mofher' told end I'1l eat what is given to me b our mother

no matter how poor it may be."




. But Valmangusec‘tolnersuade him to partake in her lunch because she
pltied him verynuch Gradually Orayven core to know that their mother was
treating them differently: she loved ‘falmang.mch more than sl-'.e did
Orayen. One day Orayen told Vaknang that he would leave them. This 1s
what Orayen sald, "It may be befter if I leave you for our mother ddes not
love me as much as she loves you. ~ She treats us so differently, for when
she glves us food she glves vou thg._ sweetest food. Whenever she buys for us
dresses and toys she gives you the nicest. So it would be better for me
to leave you now and go where you can not_ see nor hear me any more, I
will go and jump into the sea to be swallowed wp by a big fish."

When Vaknang heard all thls she hegan ccmfortjné; him, who was determined
to leave, She let Orayen have now same of hér toys in order that Crayen
would not leave them and this was vwhat Valmang sald to Oras}en, "Nen't leave
us, Oraven, for when you leave us I dan't have & brother anymore and there
wili be no e wholwill feed our goaté," Later, Crayen bade good-bye to
Vamme. He sald, "Don't be e 1y anwway, for you still have playmatss -
other than me, and we still have our parents who will feed our goats. Vhen our
parents core back, you tell them that I left md went ' somewhere you
camot see nme arwnoze for our mothef doesn't love me as much as she loves
you, and SO gobd—bye." Orayen took his headgear and got started. Vaknang
cried so hard holding onto Oraven's arm and clothes not letting him leave,
but Orayen insisted on leaving. '

When Orayen was already far on the way he still heard his sister crying
after him. He waited for her And theri Orayen said to Vaknang that she
' should go back hame for he was afraid their parents should scold her.

But Vaknang followed him wp to thc seashore. Orayen saild to Vakmang, 'Go

back now, our parents might miss you and it 1s getting darics




Yduv:. see’ -+ already 'ﬁhat big fish which, as soon as I jum iny  will
swallow me immediately," ’Ihen; Vakneng replied saying, "No, I will go with
you." "Don't come with 'me but go hare now," said Orayen. After a-while,
Crayen removed hisi-hat:,_'clothes,'and pants, and d:;opped them one after -another
and the big fish swallowed them all. Then Orayen said, "Goodbv, go hame now
and cbey: cu» nivent's will,® Vakneng replied,iét's po homé for I'll say to
mother that from this time on she will treat vou in the same way as me."
Orayen dldn't isten t6 this snd he Jurped Into the sea, ad the bip fish
swallowed him immediately and wvanished,

Vaknang returmed home crying hard. In-the evening thelr parents arrived from
work. Father asked Vaknang where Orayen was and Vaknang related to him what
happened concerning Orayen's hurt-feeling due to their mother's treatment.
Since Orayen was gone, naturally Vamang had to go to feed their goats in
the feld and every time Valnang went to feed their goats in the momning
there wés a."..readv hay ne*;iy hang.. A ‘r‘ew days after this Valmang thought
of finding cut who was doing the W"I‘k for her withcut her Rncwledge 30 one
night she went to the goats‘ .shed and stayed there the whole night _

She hid hersel}‘.‘ j.n the hay and kept an watching'. a5 daym, _t":e e w‘uo

vias givinp' the hav to thﬂ goats: arrived Valmanp' jmediatalv enbmced him
and asked who he was. 'Ihe man. ansmred "I'm Or’aven  your br-other, .ﬂnd_
if you want me to come back and to be seen ’ov all of you, you tell our father
to nr'epaxe a big hook with a strmg Iine and tell h:[m where T Jurroed

into the sea last time when I 1ef‘t: vou, and the blg' f‘ish will swallcw the
hookassmnashed;mps it. Chcethefihiscauglt,heshallcutq)enthe

body and powr this medicine on my banes, and I'11 return to be a persm,"

replied Orayen.
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St Valmiang obeyed a1l the instructions which Orayen had given her and
so did her father. Thus Orayen was turned agein into a form of nerscn
After Orayen had retumed, ity atier tat na dag o0 Shanta hATe e fesst;
and their father told Orayen to invite all their neighbors and their

rélatives =s weil. Their father told Orayen, "After the feast, you go to the
field and get two fastest and biggest horses of ours." Being an cbedient

_ boy, Ora&én'ﬁént out for this: Ef\hét theltr fatﬁér did was to have -one
arm and a foot of his wife tied to the ane horse and the other arm and foot
to the 6‘0;1\5‘1\;1?-58 , and instfucted the two horses to run on the opposite
directions as fast as possible arid to never come back so long as there

was still parté of the one tied to their legs, or until when the wife's
body was torn to piede_.:. From fhat time on, tﬁe 'family, Vaknang, OE'&W-en,

and their father, lived happily.

SAMPIE TEXT 7: Podaalan and Orayen Indrea Tbaner

March, 1971

Once there was a mother who had two children, named Podaalan and Orgyen.
They ﬁere keeping goats and everyday they had to go and gather hay to be
hung for the goats. The mother discriminated betw-en Orayen and : Pedaalan
in the kind of lunch prepared faor them: she gave Orayen tht befter foos,
while  Pcdaalan was glven the left-over food forthils lunch. &
they went to feed their roats. Orsyen said, "Tske scme of my -lmch.'.’

"I'11 not take =ny because I have ry ovn," sald Podaslan,

Later on Podaalan saild, "You go to the village now and I'1l go my way be-

cause our mother treats us dlfferently, as she loves you more than me.

-
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And so good-bye, and I'1l go to ancther town." "Good=bye," also said
Orayen, "and I'11 go now, but Podaalan, Podaalan, shall we meet each other
agaln?” "We shall meet again, but after a long Itime,“ Podaalan replied.
Then Ovsyen want back to ‘the v111sge weebifig & Podsaian went awiy.

Latér aﬁ, when Orayen went to\hang food for the goats, she said,
"maybe Podaalan is still alive because our goats' food is still new.

How will T be sble to see Podealan? Never mind. I'1l go and gather

hay today in order that I'11 be zble to see him and I will walt for him."
Mnd so she gathered hm,r there the whole day and in the evening she said
“to herself, I'll stay in the field so that I'11 be sble to see Podaalan."

La:ber m at twi]_igut Podazlan came can-v:lng on h:Ls head abundle of
hay, and went to hang it for the goats. And so Orayen woke up and went -
to embrace Podaalan. "Is this 'your bodv (person) or your anito?" sald she.
"It is not my persan but my anito," Podaalan answered. So they conversed
because they have longed for each other. And later an Podaalan said,
"Don't tell our mother sbout me so that we'll see each other."” "Oh yés 5
sald Oragyen. So she went to town.

And laster on as they were seeing each other where they were feeding
thelr goats, Podaalan sald, "et's aivide our goats for I'll bring my
shere to my village." "Yes, but have a bigger share because I can not
take care of all of them." ."Yes , on that dasy, you and your sister-in-law
come and fetch me to our house," sald he -Later on Orayen went to pack
up her things and mother said, "Why do you sﬁddenlv put things in order
in the house and who will be your visitors and who are tizey who shall
come?" Orgyen &id not teil. And later on the couple arrived and greeted

their mother and then entered.
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Then, Orayen went to cook thelr meal. They all sat for thelr mesal.
Podaalan sald, "We shall all et togetier." For we do not lmow if we
all will see vnersntther-again.™ So they ate and when they had finished
eating, Podaalan said, "Pack your things, Orayen, and we'll go." And
she pascked and her mother said, "Take me with you and I'11 go with you."
"Mon't come with us and just stay here and we will core and see you here,
Podaalan said.

They went towards the sea. So the neighbors said to the mother when
they lefty, "It serves you I':Lghtf Because you treated them differently,”

They bade her farewell and then left: for.-their villape in Jalemag.

The ni_ght came while they were alreadv in Jalemag. Podaalan said,
"Go shead and sleep, Orayen, for you might be afraid of us." "Why should
I be scared of you, for I can see your perscm, and you are my brother,”
sald Orayen. "No, you must go ahead and sleep," Podaalan insisted. So
she went ahead to bed but was only pretending to sleep for she was
watching them secretly and she saw thaé the wife turned into a duck and

Podaglan into g snake which curled around his duck wife. The end.




