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During the sady years of Sosharto's presidancy; tension and condlict betwesn
Mugirm groups and the govemment was widely evident, This discord was aresult
of gavermrment policies which the Mughims felcwould uproot the influence of lslarm
from Indonesian politics. Towards the end of the 1080s, however, lslam bagan to
shaw some convineng signs of revival, The tuming paint of [slarmic reinv goration
was the acceptance of Pancasifa by Muslim mass organizations as the foundation
of their socia-political sctvities, thus ending the mutual suspicion betwesn Muslims
and the gevernment. A more recent . indication of, [slamic recurgence is the
increasing number of Indonestar bal plgdis o Mecca and the fommation of an
impartant fslarnic organization, the Ml-indonesian Musiim Intellactual Association,
which-serves as a sounding board for the Muslims to influsnce public palicy. Ta
conclude, the nevival of [slam came &t & time when Indonesia was enjoying
econarmic growth. Thecniclal guestion, therefore, is hew th maintain themomantum
for econofnic growth =0 as-to avoid possble negative effects of an economic
ragresson on the ravival of lslamic life. Moreover, Muslirm activists working for &
genuine revival of Islam should alse deal with the problem of how to eliminate, ar
ait lzagt reduce, un-slamic practices suchas coruption and poor diszipline amang
Indaresian Muslims.
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Introduction’

“Silent spring in Indonesia” reads the cover caption of Impact
Intemational dated December 1995 on its issus on the development of
Istam in contemporary years. The London-based |slamic magazing, which
is usually eritical of Indonesia, bégins' its report on the topic with the
following:

After almost three decades of tension and conflict betwesn Muslims
and the New Orderregime of President Soeharto, Indonesia appears o
be going through a quiet revolution Javanese stylel Opinions differ
whether the changes that have come are good enough or even whether
they represent a genvine desire ta change, but there is fittle controversy
that the political climate of Indonesia has perceptibly changed,

Then impact Intermational went on to give some favorable apinions
of prominent Indonesian Muslim leaders; many of whom used to be
outspoken critics of the Indonesian government, Some of these leaders
include Professor Anwar Harjono, head of the Dewan Dakwah islamiyyah
Indonesia (BRI or Indonesian |slamic Preaching Councily, and A.M.
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Fatwa who was paroled sarly this year. Fatwa was imprisoned far several
years for his involverent in “preaching subversion and plotting a
campaign of mental terror against government officials.”

Thereis little doubt thal Harjono and Fatwa represent the completion
of rapprochement between Muslim groups and the Indonesian govemment.
Unlike in the past where there is conflict and tension, the relationship
between the government and many Muslim groups is now much better,

Conflict and Tension

Any discussion of contermparary Islamic-renewal in Indonesia shaould
include discussion of some political developrents in Indonesia during
Fresident Soeharto's New Order government. Soeharto came to power
in the afterrnath of the abortive coup d'etat of theIndonesian Cormmunist
Farty (PKI) on September 20, 1865. Despite their pre-eminent role in
rmass actions against the communists, Muslims later felt that they wete
abandoned and even marginalized. As a result, tension and conflict
between Muslims and the government developed. Several factors’
contributed to this conflict.

In the political fisld, Muslim groups felt that some policies of the Mew
Order government were apparently intended to uproot the influence of
islam from Indonasian politics. They believed that the government, by
taking the following actions, deliberately atternpted to “depoliticize”
Istam.

First, the Mew Order government showed its marked disapproval of
the attempts of the Muslims during the period 1966-1968 to rehabilitate
the Mas|uml, a leading Islamic party that was outlawed by the Scekarno
regime. The government also disapproved any attempt to establish a new
islamic political party. In 1971, the tension intensified when the
government ca-ppted and Imposed its leadership on older |siamic
political parties by way of their fusion into the United Development Party
(PPP}. The fusion proved only to be the beginning of the long and bitter
struggles among vatious factions within the PPR for it was unable’ lo
function as smoothly as expected. On top of this, in 1985, the
gavernmentenacted alaw that required all soclal and political organizations
to-adoptthe state ideclogy Pancasila as the sole foundation of their socio-
political activities. This meant that Islamic organizations had to erase the
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word "Islam®™ from their statutes, All these policies unavoidably created
a strong impression among Muslims that the government intended to
remove the influence of Islam from Indonesian political life.

The tension further exacerbated when the government launched
political purge and-sunveillance on Muslims who used to be proponents
of the Daral-lslam and Indenesian lslamic Army (DITI) movements. This
was [ollowed by a series of militany suppression of “lslamic extremists”
who were claimed by the military to be members of "Komando Jihad"”
(lihad Command) that allegedly plotted to overthrow the government. A
number of similar incidents taok place from 1982 to 1985 In Bandung,
Tanjung Priok, Glodok (Jakarta), Tasikmalaya, Borobudur, Aceh and
Lampung.

In‘a more religious realm, the introduction of the National Marriage
Bill (1672-1573) by the government created furor and anger among
Muslims, For them, the Bill mostly contradicted the Shari’ah (Islamis law)
and was regarded by Muslims as a stark attempt to remove the influence
of Shari’ah fraom the Indonesian legal system. The Muslims only accepted
the Bill in 197 4 when substantive revisions were made as a result of thair
protest actions and demonstrations against the measure (Azra 1992).

Later in 1978, another controversy surfaced when the government
afficially recognized the Javanese alfran kebalinan or aliran kepercayaan
asaleditirmate cultural spiritual tradition and adistinet religious grouping.
Despite: the fact that the government did not recegnize the afiran
kepercavaan as a religion, many Muslims, who see tas adeviation from
lslam, felt that the government recognition significantly reduced the
realm of influence of Iskam.

Maoreover, many Muslims believed that all these policies were only
portions of a much larger plot to destroy Islam in Indonesia. Vatikiotis, for
mnstance, pointed out that thers is evidence that some radical Islamic
movements (such asthe DT may have been instigated by the state o
become active again in the 1970s and 1980s in order 1o gain political
suppert. Forexample, it is belisved that Ali Murtopo (ene of the brains of
the New Crder) asked the formerleaders of the Daral-lslam revalt inWest
Java 1o reactivate the mevement which was erushed by the army in the
1960s. The reason behind this was Muropo’s desire to discredit the
Islamic political forces. Moreaver, in the succeeding years, hundreds of
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Muslims were arrested and accused of belonging to an extremist group
known as Komando Jihad (Vatikiotis 1994: 128-9). It is through such
machinations that Islam and Muslims were being discredited.

Against this background, it is hard to imagine, especially in the first
half of the 1980s, that there would be an Islamic revival in Indonesia.
Beyond anyone's expectations, however, Islam in Indonesia began to
show some corvincing signs of revival by the end of the 1980s. This
Islamic revival can be attributed to changes that took place in bath the
international and domestic scenes. For the purpose of this paper,
however, | will only discuss those pertaining to the latter.

Turning Point for Reinvigoration

The: reinvigoration of Islam in Indonesia has been the subject of
discussion among both Indonesian and foreign scholars. For example,
Schwarz devoted a long chapter on this in one of his books. According to
him, after the long conflict between the Muslimsand the government, the
revival of Islam was underway in Indonesia by the late 1980s (Schwarz
1994: 162-193). :

The turning point of Islamic reinvidoration, it ssems, was the
acceptance of Pancasila by Muslim mass organizations as the sole
ideclogical foundation of their socio-political activities. This ended the
relatively long mutual suspicion, tension and conflict between the Muslim
ummah in- general and the: govemment. As a result, the subseguent
development of Islamic went on smoothly. Muslim activities geared
toward the development and improvement of the various aspects of
Islamie life were no longer seen by the government as a threat to state -
ideclogy and political stability.

Before providing a detailed discussion on the several signs of Islamic
reinvigoration in Indonesia, | will cite a list issued by the Courncil of
Indonesian Ulama (MU} detailing actions of the government manifesting
its changed attitude toward Islam. The followinglist, published in the June
1992 issue of the official magazine of the MUI, Mimbar Uama,
enumerates 19 items considered as significant contributions of government
toward the improvement of Islamic life and the Muslim community in
general,
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Law Mo. 2; 1988 on Mational Education which stipulates: that

raligious education is compulsary at all levels of education, and

puarantaes the existence of Islamic edueational Institutions:

Law Mo, 7, 1989, on the Islamic Religious Court;

Prezidential [nstruction No. 1, 1921, on the compilation of lslamic
jurisprudence;

Construction and Improvement of some. 400 mosques by the
Yayasan Amal Baktl Muslim Pancasila chaired by President Soeharto;
Dispatching of 1,000 Muslim preachers to remote regions af
transmigration, financed by a foundation headed by President
Soeharto;

Construction and provision of a number of transit complexes to
Indanesian haj pilgrims;

Construction of four haj hospitals In memaory of the Indonesian

victims of the 1990 tragedy in Mina, Arab Saudi;

Intensive training program for the madrasah ‘aliyah;

Upgrading of the |AIN staff through postgraduate programs including
overseas studies; )

Arabic Instruction program through the national televislon TVRE
Precident Instruction Ne, 2, 1991 on the regulation of halal food for
Muslim; :

Promotion of wagl land certification;

conferences and meetings of Ministers of Religious Affairs of Brunsi,
Indonesia and Malaysia on common Islamic calendar, etc;

Full suppart far the [stiglal festivaf_;

Promation of Our'an reading and writing movement;

Farmation of the [CMI;

Establishment of Bank Mu'amalat {skamic Bapk);

Establishment of and aid to mosgue librares throughout the coun-
try; and

Azsistance to the construction and improvement of the pesantren
(Nakamura 1993: 27-48).

This list clearly shows that Islam has taken a new course by the |ate

1880s.

Muslim leaders since this period have been cultivating a positive

relationship with the ruling elite which has acted favorably toward Islam
and the Muslim society. By cultivating this kind of relationship, itis hoped
that this will contribute 1o national development as well as provide |slam
with a sense of legitimacy and respectability. It is also expected that with
this, development and improvement of Islamic life can’be carried out in
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a mare systematic way. Attendant with the revival of Islam is a change
in its image. As Makamura points out, "Islam has become (and is
becoming) something beautiful, respectable, modern, relevant,
fashionable, and even entertaining . .. lslam was rediscoverad as something
to be proud of” (Nakamura 1993: 25),

The new course of |slam can be said to be more cultural than political
in nature. It is apparent that tension and conflict in the past originated
mostly from government's suspicion of political Islam. Despite
govemment's hostility to Muslim politics, it has provided ample room for
the growth of & more cultural and spiritual expression of Islam. The
cultural reinvigoration, however, Is notentirely without political Implications.
Since the start of the present decade, many scholars have been stressing
the return of “political Islam™ to Indonesian politics:

There are many factors that contributed to the reinvigoration and
renewal of Islam. One of these s the status the government accorded to
religion. Contrary to the assertion of many Western observers that
Indonesia is'a “secular” state, the Indonesian government has always
emphasized that religion plays an important role in the national life and
the eountny's development. |t is stated in various government
pronouncement on  national development that the ultimate aim of
Indonesian development is the creation of a just, prosperous, and
religious society, a society which enjoys not only material progress, but
spiritual well-being as well. Hence, in Indonesian life and national
development, religion is assigned a prominent role. Since majority of
Indonesians are Muslims, it is expected that Islam would benefit most
fram such palicy.

In the field of education, religious instruction is compulsory from
elementary to the tertiary level. Again, since malority of Indonesian
students are Muslims, religious instructions are mainly onlslam. Muslims
are also privileged as far as their education is concemed, for there are
distinctive Islamic educational institutions from elementary to the tertiary
level. This is provided for in the recently enacted National Education Law
of 1989. This law is considered by Muslims not only as a recognition of
the importance of Islamic education, but also as a comerstone for the
reinvigoration of Islam in Indonesia through the educational system.

In addition to public schools (sekolah negeri), which are administered
by the Department of Edusation and Culture, there is a significant
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number of [slamic schools (madrasaf) managed by the Ministry of
Religious Affairs. Throughout Indonesia, there are now over 21,000
Islamic religious elementary schools (more popularly called madrassh
ibtida‘iyah) ; around 4, 500 |slamic religious junior high schools {(madrasah
tsanawiyyah); and over 1,300 Islamic religious senior: high schools
(madrasah aliyah). The tofal enrolment in all these madrasahs is more
than eight million. At the level of higher education, in addition to the 42
state public universities, there are now 14 state [slamic universities
throughout Indonesia. All of the universities under the: supervision of the
Ministry of Religious Affairs usually teach subjects on Ushuluddin
(Theolopy), Shari'ah (|slamic Law), Tarbivah (lslamic Education), Adab
(Islamic Histary and Arabic Literature), and Dakwah (islamic Propagation)
icf. Sjadzali, 1986:; 188-94),

Islamic education managed by private sectors are likewise showing
signs of improvement. The pesantrens (Islamic boarding traditional
educational institutions), which in the past were mainly located in rural
areas of Java, are now gaining popularity and spreading throughout the
country. Many of the new pesantrens are established in urban areas like
Jakarta. The content of the pesantrefr education has also improved with
the inclusion of subjects on modern science and technology. Moreover,
dlotof pesantren complexes at present Have modern, bigand impressive
structures. Thus, pesantrens are no longer associated with rural culture.
and backwardness. They are ‘becuming a symbol of pride among
Muslims.

The government has also improved the position of |slamic legal
institutions. The Shari'ah Court (peradifan agama), which has a long
history in Indonesia, is now co-squal with the public court, administrative
court, and military court. Thisis enacted’in the Islamic Court Law of No.
7, 1989 Furthermore, the Supreme Court and Department of Religious
Affalrs recently completed a joint project on the codification of the Islamic
jurisprudence, with the objective of publishing law books and manual for

“ the Shari’ah judges.

The improved economic conditions of the Muslims have allowed
them to build more mosques, madrasah and pesantrens. Thousands of
new mosques were and are being built everywhere, mostly through the
initiative ‘and financial resources of the Muslims, while the rest with
govemment's financial assistance:. President Soeharto is the chairman of
the Yayasan Amail Bakii Muslim Fancasila which has built hundreds of
neww mosgues in various places in Indenesia. Mast of these were buiit
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using modem technolagy and architecture. Despite their significant
increase, the mosques still cannot accommodate all the enthusiastic
Muslim worshippers, especially during the Friday congregational prayers.
Because of this, many government offices and hotels started holding.
Friday congregational prayers in their places.

According to some estimates, young people comptise up to 85
percent of the worshippers in many mosques. It is not SUrprising,
therefore, that “Remaja Masjid" (Mosque Youth) associations are
becoming popular throughout the country. A wide range of social and
religious activities, such as martial arts and other sports, music, and
academic and religious discussions, are carried out by these associations.
Most members of these youth associations are senior high school and
university students, but there are also members who are younger or older
than them. The associations held their first national convention in March
1880 where they reformulated their programs to emphasize the importance
of the 15th century Hifrah as the Revival Century of Islam:.

lslamic resurgence inIndonesiais also evident in university campuses.
During the fasting month of Ramadan, many campuses are full with
major religious activities, as if these were converted into Isiamic centers.
Programs such as the “Ramadan on Campus” — as students call it —
have become increasingly popular among university students. The
program of the Ramadan on Gampus includes socio-cultural and religious
activities which are unconventional for many Muslims, such as poetry
reading, dramas, and even musical shows, in addition to the traditional
tarawih (Ramadan nightly prayers), tadarus (Quranic studies), and
religious lectures and discussions.

Most Indonesian university campuses now have their own mesgques.
The most prominent among them is the Salman Mosque in the Institut
Teknaologi Bandung (ITB, or Bandung Institute of Technology), one of the
most prestigious centers of higher learning in Indonesia. The Salman
Mosque in many ways has become a prototype of university mosgues in
Indonesia. It plays a leading role in transforming mosques from merely
a place of worship into multipurpose centers for Muslim religious, social
and cultural activities. Salman-inspired raligious activities became a
prominent feature of campus life at every majer university during the
1970s and early 19805 (Hefner 1993: 13).

Another important sign of Islamic reinvigeration in Indonesia s the
continued increase in the number of Indonesian haf pilgims to Megea,
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In the last several years, more and more Indonesian Muslims made their
pligrimage. Since 1983, the total number of Indanesian pilgrims are the
largest among all Muslim countries, with the exception of Saudl Arabla.

In the 1906 haj season, almost 200,000 Indonesian pilgrims made their
pligrimage to the Holy Land. After President Sosharto and his family made
thelr pligrimage in 1991, more and more high government officials
traveled to the Holy Land since then; and each vear the leadar of the
Indonesian haj contingent (@mir al-haj) is a minister of the cabinet. The
Indonesian amir al-haj for the 1006 haj season was General Falsal
- Tanjung, the Army Commander.

Another significantdevelopment ook place in December 1980 when
@ new important Islamic organization, the Ilkatan Cendekiawan Muslim
s-Indonesia (ICM| or All-Indonesian Muslim Intellectual Association),
 Wwas formed. It is chaired by the Minister of Research and Technology,
Professor B.), Habibie. The formation of the ICMI undoubtedly has the
biessing of President Sosharto. Without Soeharto’s consent, the formation
ﬂl'tha |CMI would not have been smooth. Another proof of his support for
the, group is the presence of long -senving cabinet ministers, independent
intellectuals, and even critical non-government Muslim leaders in the
leadership of (CMI.

The ICM| was formed to serve as a sounding board for Muslims to
Influence public policy, rather than as a mass-based political vehicle. To
' help in the conscientization of the Musiim population as well as the
E issemihation of their views, ICMI launched its own newspaper, Republika,
and its own think-tank, the Center for Information and Development
 Studies (CIDES). The ICMI isalsoinstrumentalin the founding of the Bank
Mu'amalat (Islamic Bank), Takaful Islamic Insurance and the Bank
-F‘Efkredlmn Rakyat (BPR or People’s Credit Banks) which are now
».ﬂperatlng in various pars of the couniny.

~ The ICMI, it is believed, net only plays an important role in the

‘gstablishment of various new institutions, but alss in the appointment of
Saveral (CMI top Ieaders to high government offices such as ministries in
thE Indanesian cabinet orgovernarships at the provincial level. Considering
1h|s, itwauld be a mistake to view ICMI as a purely religious organization.
'Bacause of the political interests of the organization, the rise of ICMI is
.mgarded by some analysts as the “return” of pelitical Isfam In Indanesian
-lpohtll::s {cf. Anwar 1895; Hefner 1903; Nakamura 1993),
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The rise of ICMI is seen by many obsenvers as a consequence of the
‘growing power and consolidation of Indonesian Musliny middle class,
Both Hefnerand Nakamura stressed that it is the New Grder governmient
that is mainly responsible for the presence of the Muslim middle class as
will be shown later. Nakamura regard this new class as santi middie class
{ef. Nakamura 1893: 8-9), The term "santri” refers to orthodox hMuslim
as opposed to abangdan or nominal Muslim.

One of main factors that contributed to the rise of santt middle class
is the expansion of higher education, which, in turn, created what some
referred to as “Muslim intellectual boom.” A portion of this new Muslim
intellectuals obtained theirhigher education abroad. They oeeupy important
social, political and econamic positions in society. As Vatikiotis stressad,
rapid urbanization and access to education have swollen the number of
Muslims who now belong to the country's upwardly mobile, indigenous
middle class, They brought |slamic religious beliefs inte bursavcratic and
business circles which are close to the ruling elite (Vatikiotis 1994: 131).
The santri middlé class contributes not only to the finance of various
Islamic actiy(ties, but alsoto the development of a new image of Muslims
as well-to-do. They, for instance, hold Islamic activities in prestigious
hoteis, establish discussion groups (like the Yayasan Paramadina), go o
pilgnimage with accommeodations in five-star hotels in Mecea and
Medina, and send their ehildren to prestigious Islamic schools (such:as
the Azhar schoaols in Jakarta).

Significant changes also took place in the field of dakwah or Islamic
preaching. In the past, the government was very suspicious of dakwah
for many Muslim preachers made use of dakwah activities as occasions
to eriticize the government. Viewing the dakwah activities as too palitical,
the government Imposed some restrictions on the conduct of these
activities. For instance, dakwah in the form of pengajian umum (public
religious meetings) required police permit, or this could lead to the arrest
of those who organized it

At present, however, permits are no longer necessary for dakwah
activities. Preachers are now-free to conduct their work anywhere in the
country. This development is welcomed by the Muslims for it manifests
that the dakwah has gained pew legitimacy and respectabllity. This
legitimacy is further reinforced by the presence of gavemment officials in
pengajian umum or the use of government buildings for this purpose
(Vatikiotis 1994: 131; Feillard 1983: 34-35). :

Because of the current status of pengaflan umum, its audience has
widened considerably. Its audience now is not enly limited 1o common
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people, but alse extends to civil servants who were reluctant to attend
sueh religinus meetings before. The pendajian umum eventually profiferated
throughout the country. Among its prominent preachers at present are
K.H. Zainuddin MZ (an AN graduate), K.H. Gasim Nurseha (a religious
teacher of President Soeharta’s family) ahd Tuty Alawiyah (chief of the
As-Syafi'iyah Pesantren in Jakarta), Zainuddin MZ draws thousands of
peaple tolarge stadiumsand is dubbed by many as "Kiyai Sejuta Ummat”
or preacher of one milllon Ummah.

The dakwah activities are now also covered in television. Each of the
six television channels has a pregram on Islamic forum. During the last
Ramadan, these-skx television channels wete full of |slamic programs
ranging from simple lectures and discussions to poetry reading and
musical shows with Islamic themes: It appears that such programs
eommand a wide gudience,

Conclusion

A major factor that contributed to [slamic reinvigoration is ecdnomic
developrnent. The New Order government began onthe edge of economic
downfall. Exportrevenues were either stagnant or sliding down; investment
had trickled almost to a stop; factories were operating ata fraction of their
c;apaéit}-' and with outdated equipment; inflation had topped 1,000
percent 4 year; and the government had a massive budget deficit. In less
than three decades, Indonesia's economy, by any indication, has
performed well since Soeharto came into power. From 1965 to 1288,
macro-econamic growth plus a successful family planning program
ecombined to raise Indonesia’s per capita gross national product by 4.3
percent a year, Indonesia performed better than mostof its neighbors in
Southeast Asia and most oil-exporting economies. With this, Schwarz
and other analysts begin to call Indonesia as "the emerging tiger"
(Schwarz 1994: 52-50, of. Bresnan 1983), Bettereconomic performance
has resulted in poverty alleviation which is considered as one of the most
Impartant achisvements of the New Order. In 1970, almost 60 percent
of Indonesians were living below the paverty line. By 1990, however, the
figure dropped to 15 percent. According to the: 1990 World Bank Report;
Indonesia had the highest annual reduction in the incldence of poverty
among all countries studied World Bank 1991: 45),

There is no doubt that the annual reduction in poverty Incidence
takes place mostly amang Muslims who canstitute the largest population
In‘indonesia, The improvement of the economic status of the Muslims
can be considered to have positively contributed to their increased
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~attachment to Islam. A crucial question, therefore, Is how to maintain the
momentum for economic growth so as to-avoid the possible negative
effects of an economic regression on the revival of |slamic life.

Another important issue that should be dealt with by Indonesian
Muslim leaders and activists toward the real Islamic revival in Indonesla
Is how 1o aliminate or at least reduce the gap betwean Muslim religious
enthusiasm and their actual practices, Although there are signs of Islamic
resurgence, un-slamic practices such as ecarruption, abuse ol power,
weak soclal ethics and poor discipline, are still mmpant among Indonesian
Muslims, If Indenesian Muslims are serious abaut the revival af lslam in
Ihq_nnasia, they should exert effort to eliminate the gap between thelr
religious enthusiasm and thelr actual practices. Otherwise, the reql
ravival of Islam js only an lllusion. @
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